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Introduction
A radiance is one of the elements of decoration of the Holy Table in the Armenian Church. 
The name of the object comes from its form: it usually represents round or oval metal 

sheets made mostly in the technique of chasing or having transparent compositions framed 
by rays. Radiances could be decorated from one side or from both sides. The center usually de-
picts either the Crucifixion of Christ or Madonna with the Child, which are the most common 
scenes. At the same time, there are other, not very common scenes used in the decoration of 
these objects, which is the subject of the article. 

Sometimes the object is presented as a “Cross” in the donative inscriptions written on the 
radiances. It is obvious that donors confuse the radiances with radiant crosses, and more often 
with the equilateral, wheel-shaped crosses. Due to the inscriptions, the same confusions took 
place in various catalogs and albums. 

In order to study the artistic peculiarities of the radiances, first of all, it is necessary to try 
to clarify the issues of the possible period of their inclusion among the ritual objects used in 
the Armenian Church. Was this object presented among the ritual objects of the Armenian 
Church from the beginning of its foundation, or is it a later addition?

To clarify this question and to offer you our hypothesis, we have made comparisons be-
tween the ritual objects that decorate the Holy Tables of the Eastern Orthodox and Western 
Catholic Churches. 

Among the items that decorate the Holy Table of Orthodox Churches and are used in 
Liturgy, there are no items resembling the radiances in their appearance. Perhaps only fla-

1	 This study became possible by the support of the Diocese of Armenian Church in Romania, Ministry of 
Culture of RA and State Committee of Science MES RA, in frames of the research project No. SCS 13-6E440.  
The artworks have never been studied earlier, only in 2012 on the initiative of the leader of Arme-
nian Diocese of Romania Bishop Datev Hakobian and Head of Chair of Armenian Art History and 
Theory at the Yerevan State University Prof. Levon Chookaszian the study of the collections started.  
I wish to express my appreciation and thanks to my scientific supervisor Dr. Levon Chookaszian and the 
leader of Armenian Diocese of Romania Bishop Datev Hakobian for organizing the study of the Armenian 
art treasures of Romania and constant support. My deepest thanks to Dr. Seyranush Manukyan, Dr. Lusine 
Ghushchian, Deacon Haik Azarian, and, of course the Union of Armenians of Romania for being always 
by my side during the research and supporting in all matters. Posthumous gratitude to Deacon Aram Hov-
hannisyan for taking time for me and giving me valuable information about ritual objects while working 
on the article. Great thanks to Priest Oshakan Khachatryan for organizing the photographing process of 
objects from the city of Constanta. And my deepest gratitude to Dr. Zaruhy Hakobyan for her encourage 
and support.
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bella are similar because of their round shape. Although flabella are used in the Arme-
nian Church, they have a completely different function. Therefore, there are no grounds 
for comparison. 

The picture is different in the Western Church. On the Holy table of the Catholic Church, 
in its center at the highest place, there is a solar monstrance or ostensorium.

The monstrances, which refer to the Sacrament, have been known since the 13th century 
[11, S.  280; 27, p.  2]. Initially, the object was presented in the architectural form of a late 
Gothic tower, which was intended for the ritual display, worship of the Eucharistic host or 
a relic [27, p. 1] and was associated with the idea of the Holy Sepulcher [28, p. 10]․ From 
the 16th century onwards, the appearance of the monstrances began to change, and after the 
emergence of the Baroque style, they received their finished composition framed by rays [12, 
p. 177]․ In its form, the Baroque monstrance unites the ideas of the “Real Sun”, that is, Christ, 
and the idea of sacrifice [11, p. 281], testifying to the invisible presence of Christ on the Holy 
Altar [12, p. 177]. In the New Testament, Christ is often compared to the sun (Matthew 17:2; 
Matthew 13:43; Luke 1:78; Revelation 1:16 etc.). The symbol of the sun, known since the an-
cient times, was adopted in Christianity: “․․․ The sun is the image and example of Christ, the 
sun of justice”... [9, p. 682]. In Christian iconography, the sun, which always rises above the 
earth, symbolizes the resurrection and immortality [3, p. 330]

After the great cultural and iconographic changes of the 17th century, as a result of which the 
Baroque and later Rococo styles spread in the East, their elements appeared in various forms 
[19, pp. 92–93; 2, pp. 507, 508, 512]: flowers, garlands, clouds, images of angels, and especially 
rays. The rays of the sun appeared everywhere: in the interior and exterior design of churches, 
as well as on the pieces of fine and applied arts. The Armenian art of the period did not stay 
away from these changes: until this period, such an abundance of rays has never been observed 
in the Armenian art. So, judging by the above, it becomes obvious that the artistic decoration of 
the radiances bears the characteristic features of the artistic principles prevailing in the new era. 

The fact that the radiances entered the Armenian Church much later, proves that the they 
have no function in the rituals of the Church. 

Archbishop Małakia Ormanian2 mentions in his “Ritual Dictionary” that radiances some-
times had an empty space covered with glass in the center, intended for placing a relic [22, 
p. 98]. It is obvious that in this case Archbishop Ormanian identifies the radiance with the mon-
strance or ostensorium described above, which is intended for the display of a Eucharistic host 
or a relic, and for this purpose it always has an empty space covered with a crystal in the center. 

In the description of the items preserved in the Catholicosate of Cilicia, Dr. D. Kouyoum-
jian mentions one example that was used both as a reliquary and as a radiance [13, pp. 167–
168]. This is another argument in favor of the fact that the function of the object has not been 
clarified yet. However, we can only liken in appearance, but not identify the two objects, as 
the functions of the reliquary and the radiance are completely different and, in ecclesiastical 
practice, the function of those objects do not mix. 

Although the radiances are designed to decorate the Holy Table, as we note, they are not 
mandatory items [20, pp. 70-75]. It is proved by the fact that at present not all the churches use 
radiances. Of course, the opposite happens too, when there are two or more radiances placed 
on the Holy Table. 

2	  Armenian Theologian, Armenologist, historian, philologist, Armenian Patriarch of Constantinople in 
1896–1908.
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The fact that the subject is not mandatory, is also confirmed by the fact that Giwt Ała-
neanc’3 in his Order of Piety of Armenian Holy Church, which lists and describes Armenian 
church ritual items, does not mention radiances [1, pp. 40–51]. 

The topic of radiances was not touched upon by Stepanos Priest Mandinian4 in his Piety 
of the Armenian Orthodox Church, referring to the objects decorating the Holy Table [15, 
pp. 176–184]. 

Altar Radiances in the collections of the Armenian Diocese of Romania
In the Armenian churches of Romania, the radiances are also not placed on the Holy Table 

in all cases. The tables are mainly decorated with crosses and candlesticks․ 
Although there are only a few examples5, they are diverse in their artistic form and, in many 

cases, differ from the examples preserved in Armenian or other museums and collections. 
Due to the absence of hallmarks, maker’s marks, or donative inscriptions, we conclude 

from the stylistic and iconographic features that the radiances were mainly made in Romania 
in the 19th century. 

We classify the radiances of the collection according to the following principle:
One-sided
Two-sided
Transparent
There are four one-sided examples, two round, and two oval in shape. The sample, ac-

cording to the donative inscription placed on the round frame, was donated to the Arme-
nian Church of Targu Ocna in 18276 (Ill․ 1). The one-sided radiant plate has an image of the 
crowned Madonna and the Child with an urban landscape in the background. The depiction 
of Madonna as the Queen of Heaven was widespread in Romanian-Armenian icon painting 
of the 18th–19th centuries, which, in turn, was influenced by the local Romanian tradition [16, 
pp. 39, ills. 1c., 2a., 2b., 2c., 2d ]. In addition to the large number of individual icons, the Holy 
Tables of all Armenian churches in Romania were crowned with the image of the Madonna 
and the Child [17, p. 170, ills. 4, 7, 8, 9, 16, 18, 19]. 

Although the low quality of silversmith’s work is clearly noticeable in the presentation of 
proportions, facial features, body plasticity, and drapery, the image and the entire composi-
tion are full of luxurious tendencies, emphasizing the influence of the Baroque on the local 
style. This phenomenon was typical of the period and was reflected in all manifestations of art. 
For example, the luxuriously decorated throne with a high back, the shape of the crowns of 
the Madonna and the Child become typical for local icon painting under the influence of the 
Baroque after the 17th century [7, ills. 96, 114, 263]. The Romanian-Armenian icon painting 
was not spared from this tendency either, the effect and influence of which we see in our silver 
example. Therefore, the connection with the local icon painting is obvious.

In its structure, the radiance is similar to the samples preserved in the museums of the 
Mother See of Holy Etchmiadzin, in this respect, it is the only one in the collections of the di-

3	  Armenian cultural, church and public figure, pedagogue, writer, translator, philologist, ethnographer, 
historian, publisher, editor (1856–1919).
4	  Armenian cultural, church figure, publisher, editor (1816–1886).
5	  The samples presented in the article are published for the first time. Only two of them have been pub-
lished recently [32, pp. 281, 283]. 
6	  Not all the objects preserved under the auspices of the Armenian Diocese in Romania have numbers. 
These works are in progress.
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ocese [24, pp. 97–98]. However, in the case of Targu Ocna, the rays are longer and the pedestal 
design is closer to the Romanian examples. 

The one-sided radiance of the Church of St. Mary in the town of Botosani is also made 
with the help of a round slab (Ill. 51). Despite the absence of indication of the date and place 
of preparation, the general style of the sample is typical for the 18th–19th centuries. The ra-
diance, bearing the scene of the Crucifixion, in contrast to the previous one, stands out in 
the elaboration of details with much higher quality work of the silversmith. An inscription 
“INRI” in Armenian («ՅՆԹՀ») hints at a master with Armenian origins. The pedestal is again 
funnel-shaped, close to the previous example. It is possible that it is a work of an Armenian 
master who worked in Botosani, a circumstance to which we will return in the case of one of 
the radiances described below. 

The other two one-sided examples are oval and are also illustrated with a brief depiction 
of the scene of the Crucifixion. The No. 105 radiance of the Dudian Museum of Armenian 
Diocese in Bucharest is made of one complete tinplate (Ill․ 52). According to the donative 
inscription on the pedestal, it was dedicated to the Church of St. Mary in Akkerman (cur-
rently Bilhorod-Dnistrovskyi, Ukraine), although it does not indicate the date. Until the early 
20th century, Akkerman was included in the Romanian-Armenian Diocese [26, p. 95]7. As 
mentioned above, often in the donative inscriptions, the item is presented as a “Cross”. Such 
presentation we see right in this example. 

The radiances are often similar to the individual parts used in the design of book bindings, 
and sometimes, as we notice, the same exact detail is used. For example, the oval radiance 
from the St. Mary Church of Constanta, as we are sure, was made by adding rays to a book 
binding detail. 

The earliest dated double-sided radiance preserved in the Dudian museum in Bucharest 
is No. 104 (Ill. 53). This example is interesting for several reasons: first of all, this is the ear-
liest Radiance in the collections of the Romanian-Armenian Diocese with the exact dating; 
secondly, the donative inscription, which is placed on the front-side, along the bulging part, 
we can read the words “miter with the collar...”, which makes it clear that the detail was orig-
inally part of the priest’s miter (the upper part of a miter) and turned into a radiance only 
later in 1819, when, according to the inscription on the pedestal, it was donated to St. Mary 
Church of Botosani. Most importantly, in the donative inscription of the miter’s detail, the 
name of the silversmith, that is the name of the Armenian master who worked in Romania, 
is mentioned. The inscription tells, that the object was donated to the Holy Trinity church of 
Botosani “by the ordinary people and was created by “PƏHƏXLƏEANC’ ASTVACATUR” in 1803. 
(«Յ[Ի]Շ[Ա]Տ[Ա]ԿԷ ՍԱՂԱՎԱԴԸՍ ՀԱՆԹԵՐՁ ՎԱԿԱՍՕՎ ՀԱՍԱՐԱԿ ԺՈՂՈՎՐԴԵՆ Ի ԴՈՒՌՆ 
ՊՈՒՏՈՒՇԱՆՈՒ ՍԲ ԵՐՈՐԹՈՒԹՅՈՒՆ ՏԱՃԱՐԻՆ ՈՐ ՇԻՆՎԵՑԱՎ ՁԵՌԱՄԲ ՊԸՀԽԼԸԵԱՆՑ 
ԱՍՏՎԱԾԱՏՈՒՐԻՆ 1803»).

7	  As in the cases of other examples, we offer again the same opinion expressed in our other ar-
ticles about the appearing of such objects in Bucharest. We suppose they could be brought to Bucha-
rest during the preparations of the great Armenian exhibition in 1930. The organizer and coordinator of 
the exhibition Hakob Siruni with the aim of collecting artefacts went around all the localities associated 
with the Armenian Diocese of Romania, where Armenians lived and had churches. So, the sample could 
stay here after the exhibition, to be displayed in the newly formed Armenian museum [31, p. 199]. 
It could be also moved here after joining Akkerman to the Soviet Union as a part of Ukraine, like in the case 
of Izmail, when after joining to Soviet Ukraine some items were brought to Romania, as before this territory 
was also included in the Armenian Diocese of Romania [30, p. 147].
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The detail of the priest’s miter forms the front side of the radiance giving convexity to the 
object. The scene of the Crucifixion in the Western style is depicted on the reverse side, com-
bined with the Instruments of Passion typical again of Western iconography. 

 Especially from the comparison of the artistic features of the miter detail with other ex-
amples, it becomes clear that it was made according to the principles typical of the Romanian 
post-Brankovan style8: lavish floral motifs, luxurious decoration [25, pp. 34–35; 29, pp. 7, 33, 
140]․ The style and iconography of the images of Evangelists depicted here was quite common 
for Eastern Orthodoxy toreutics in the 18th–19th centuries, and especially for Russian art [23, 
p. 40; 32, p. 322], the source of which were the samples of Western printed books. It is note-
worthy, the Romanian researchers emphasize the Russian influence, which became significant 
in the local art of the 18th century [6, p. 166], and as we see, it was continued also in the be-
ginning of the 19th century. All this, in turn, confirms that the detail was made in Romania, in 
this case, by the Armenian silversmith from Botosani Pәhәxәleanc’ Astvacatur. This informa-
tion is of a special value both for the study of the history and culture of Romanian-Armenian 
community and Armenian silversmithing in general. Botosani was one of the centers where 
the Armenian community was occupying an important place [8]. This gives a reason to think, 
that in other Romanian cities, where there was also a large Armenian community, Armenian 
silversmiths could worked, although historical sources are silent about this (perhaps there is 
an information only about Iasi, but it is poor [4, p. 346]). 

Nothing has changed on the miter’s detail, only in the centre, where the cross crowning the 
miter is placed usually, the image of Madonna and the Child is attached on a separate chased 
plate. 

We see for the second time, as in the case of the radiance from Constanta, that a part of a 
ritual object was given a new life, completely new design, and used as a completely different 
object with different function.

The Holy Table of the Armenian Church of the Holy Archangels in Bucharest is now dec-
orated with oval-shaped radiances in the center. According to the design principles of central 
tinplate, these examples are similar to the most common form of altar crosses or hand crosses 
of the period: on one side, there is the scene of the Crucifixion in brief iconography, and on 
the other side, we can see the Madonna and the Child (Ill. 54). Although the examples almost 
completly repeat each other, they were donated by different people in 1849 and 1855, as writ-
ten on the donative inscription. Stylistically, the images are clearly westernized, generalized, 
whereas the design of a foot and pedestal are more in the local style. There are no writings in 
the artistic decoration of the objects in Armenian or any other language․There is only the do-
native inscription, which could have been made later and not necessarily by the same master. 

The other pair of radiances donated in 1871 are again from the decorations of the Holy Ta-
ble of the Church of the Holy Archangels. On one side, there is the Agnus Dei (Ill. 55), on the 
other side, there is the scene of the Dormition of the Mother of God9 (Ill. 55). Silver radiances 
with the image of the Dormition of the Mother of God do not come to us from the Armenian 

8	  Post-Brancovian style followd the Brancovian style. This is the era of heyday of the post-Byzantine 
tradition, when the art of the Danubian principalities, preserving the typically local elements of religious and 
secular art and culture gradually turn to the Western models. This manifestation entered the history of Roma-
nian art called as “Brancovian style”, named after the Wallachian Prince Constantin Brancovianu of the same 
period (17th–18th centuries), and the subsequent a bit simplified phase – “post-Brancovian” [14; 29].
9	  The mark of the silversmith is unknown. The deciphering of the latter would clarify the problems of the 
right attribution. 
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silversmithing centers. This scene is widely known in Romania, and it can be seen on different 
ritual objects: incense burners [5, ill. 42], arks [21, ill. 142], trays [21, ill. 93], Bible bindings 
[5, ills. 3, 5, 14, 21] etc. Since the samples were made in Romania, the presence of the scene 
is not surprising. In the case of these objects, there are also no writings there, only donation 
inscriptions in Armenian. Therefore, all three previous examples could have been made by a 
non-Armenian master.

Agnus Dei is depicted also on the radiance from the Armenian St. Mary Church in Iasi. 
However, unlike the example of Bucharest, this one is one-sided and transparent. 

In general, all the radiances presented in the Armenian Church in Iasi are transparent, 
and only these samples are included in the group we have selected. According to the master’s 
marks, all the radiances were made by the same silversmith. However, only one has a donative 
inscription from 1840. The great altar cross of this church with the “INRI” (ՅՆԹՀ) inscription 
in Armenian was made by the same master [31, p. 200]. It is possible that an Armenian master 
worked in Iasi, and believers often ordered ritual objects from him to donate to the church. In 
any case, we can speak clearly about this fact only after the deciphering of the maker’s mark. 

In addition to the transparent composition, the images that form the radiances were made 
in accentuated Western style. It is reflected in the construction of the scene, the modeling of 
the figures, the body plastics, and drapery. This tendency is also noticeable in the case of other 
metal ritual objects from the Armenian Church in Iasi, a specific provision which can be help-
ful in the attribution of other items. 

The most special examples are the twin transparent radiances with the all-seeing eye of God 
(Ill․ 56), an image that can not be found very often in the art of Greater Armenia.

The image of the all-seeing eye of God, enclosed in a triangle became widely distributed 
since the 18th–19th centuries [10, p. 224] in Eastern Orthodox countries, including Romania. 

Therefore, the Armenian Church in Romania did not escape from presenting this picture 
either. The image of the all-seeing eye of God has appeared in the interior and exterior deco-
ration of Armenian churches (the Holy Archangels Church in Bucharest, Church of St. John 
the Baptist in Pitesti, St. Mary Church in Iasi, St. Mary Church in Roman, St. Mary Church 
of Targu Ocna (Ill. 57)), as well as on icons [18, p. 107] and on the frames of icons painted by 
local Armenian artists. 

Conclusion
Summarizing, we can conclude that even though the samples were made in the same envi-

ronment and almost in the same time period, they bear different subscripts, different styles of 
creating, testifying to the authorship of different masters and different settlements․ Although 
it is largely unclear whether the item was created by an Armenian or Romanian master, it is 
undeniable, that all the examples were ordered by the Armenian patrons, as the Romanian 
Church never used such objects. 

The above shows that although the original appearance of the object was preserved, it was 
greatly influenced by the local culture. The influence is expressed in the appropriation of the 
local style, in the scenes decorating the object, and in their iconography, which is the reason 
for the differences between the examples in the collections of the Armenian Diocese of Ro-
mania and the others. 

The comparison of the ritual objects used in different Christian churches, brought us to the 
conclusion, that the altar radiances were formed and used in the Armenian Church under the 
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influence of the Western Church tradition, perhaps after the 17th century․ The model for the 
creation of the object and its artistic decoration was a western monstrance or ostersorium, 
which in its shape and rays was in harmony with the requirements of the period. The fact that 
the object was adopted by the Armenian church much later testifies to its non-ritual function.

The radiances are typical exclusively for the Armenian Apostolic Church. This is another 
phenomenon which distinguishes the Armenian Church from the other Christian churches. 
It is also one of the manifestations of cultural interaction, when even with other influences it 
is possible to create a new and unique type of a ritual object.

In this regard, the current study can serve as a basis for the accurate attribution of radiances 
preserved in different collections, without Armenian inscriptions not attributed yet, as well 
as for the unknown documental photographic materials depicting church altars and church 
vessels.

References

1.	 Ałaneancʽ Giwt. Karg astuacapaštutʽean Hayastaneaycʽ S. yekełecʽwo (Order of Piety of Armenian Holy 
Church). Tbilisi, St. Martirosyancʽ Publ., 1902. 144 p. (in Armenian).

2.	 Ballian A. Post-Byzantine and Other Small Art Works. The Holy and Great Monastery of Vadopaidi, vol. 
2. Mount Athos, 1998, pp. 500–534.

3.	 Biedermann H. Dictionary of Symbolism. Cultural Icons and the Meanings behind Them. New York, Facts 
on File Publ., 1992. 465 p.

4.	 Bogdan N. Oraşul Iaşi. Monografie istorică și socială ilustrată. Iassi, Tehnopress Publ., 1915. 523 p. (in 
Romanian).

5.	 Centrul de Cercetare și Documentare Ștefan cel Mare (ed.). Sfântă Mănăstire Putna. Bucharest, 
Mitropolit Iacov Putneanul Publ., 2010. 555 p. (in Romanian).

6.	 Dobjanschi A.; Cernea E.; Tănăsoiu C. National Museum of Art of Romania. Medieval and Early Modern 
Romanian Art. Bucharest, Adpoint Publ., 2008. 194 p. 

7.	 Efremov A. Icoane Romaneşti. Bucharest, Meridiane Publ., 2002. 256 p. (in Romanian).
8.	 Egner  F.; Popa  V. Istoria comunităţii armenialor din Botoşani (1045–2012). Bucharest, Ararat Publ., 

2012. 113 p. (in Romanian)․
9.	 Gregory of Tatev. Girkʿ harcʿmancʿ (Book of Questions), vol. A. Grigoryan S. (ed.). Yerevan, Tigran Mets 

Publ., 2011. 744 p. (in Armenian). 
10.	 Kirschbaum E. (ed.). Lexikon der christlichen Ikonographie. Allgemeine Ikonographie, vol. 1. Freiburg im 

Breisgau, Herder, Freiburger Graphische Betriebe Publ., 1994. 720 p. (in German).
11.	 Kirschbaum E. (ed.). Lexikon der christlichen Ikonographie. Allgemeine Ikonographie, vol. 3. Freiburg im 

Breisgau, Herder, Freiburger Graphische Betriebe Publ., 1994. 576 p. (in German).
12.	 Kirschbaum E. (ed.). Lexikon der christlichen Ikonographie. Allgemeine Ikonographie, vol. 4. Freiburg im 

Breisgau, Herder, Freiburger Graphische Betriebe Publ., 1994. 674 p. (in German).
13.	 Kouyoumjian D. The Armenian Catholicosate of Cilicia. History, Treasures, Mission. Dadoyan S. (ed.). 

Lebanon-Anthilias, Catholicosate of His Eminence of Cilicia, 2015. 400 p.
14.	 Kurkina  A.-T. The Development of Brancoveanu Architectural Style and Its Diffusion in Danubian 

Principalities in 1688–1730. Actual Problems of Theory and History of Art: Collection of Articles, 2012, 
vol. 7, St. Petersburg, NP-Print Publ., pp. 267–272 (in Russian). 

15.	 Mandineancʽ S. Astuacapaštutʿiwn Hayastaneaycʽ ułłapʿaṙ yekełecʽwoy (Piety of the Armenian Orthodox 
Church). Vałarsapat, Srboy katʿołikē Ēǰmiacni Publ., 1872. 190 p. (in Armenian).

16.	 Manukyan  S. Icons of Romanian Armenians. Scientific Session Dedicated to the 90th Birthday of 
Academician Levon Hakhverdyan. Session Materials. Yerevan, Gitutʿyun Publ․,2015, pp. 33–45 (in 
Armenian)․

17.	 Manoukyan S. L’art des icônes des arméniens de Roumanie. Revue Des Études Sud-Est Européennes, 
2020, vol. 58, 1–4, pp. 165–189 (In French).



251M. R. Vardanyan

18.	 Manukyan  S. The Romanian-Armenians Art of Icon Painting. Armenian Treasures in Romania. 
Bucharest, Zamca Publ., 2020, txt. 98–100, Ill. 104–193.

19.	 Marchese  R.; Breu  M. Treasures of Faith. Sacred Relics and Artifacts from the Armenian Orthodox 
Churches of Istanbul. Istanbul, Citlembik Publ., 2015. 440 p.

20.	 Mayragomec’i H. Analysis of the Church and the Laws Invented for Him. Sion. Official Magazine of the 
Armenian Patriarchate of Jerusalem, 1967, no. 1–2, January–February, pp. 70–75 (in Armenian).

21.	 Nicolescu C. Argintăria. Laică şi religioasă în Ţările Romană (Sec. XIV–XIX). Bucharest, Muzeul de Artă 
al Republicii Socialiste România Publ., 1968. 375 p. (in Romanian).

22.	 Ormanian M. Cisakan baṙaran (Ritual Dictionary). Yerevan, Hayastan Publ., 1992. 182 p. (in Armenian).
23.	 Pavlova I. Serebryanie okladi Evangeliy iz sobraniya Gosudarstvennogo muzeia istorii religii (Silver bindings 

of the Gospels from the State Museum of the History of Religion): Catalogue. Kuchinskiy S.; Dmitrieva T. 
(eds). St. Petersburg, Aktsioner i K° Publ., 2005. 184 p. (in Russian).

24.	 Privat-Savigny M-A.; Berthod B. (eds). Ors et trésors d’Arménie. Catalogue de l’exposition. Lyon, Musée 
des Tissus et des arts décoratifs Publ., 2007. 152 p. (in French).

25.	 Simion V. Masterpieces of the Precious Metalwork Art in Romania (Capadopere ale artei metalor preţioase 
din România). Bucharest, Technicâ Publ., 1997. 127 p. (in English and in Romanian). 

26.	 Siruni H. Hay ekełec‛in rumen hołi vra (Armenian Church in Romania). Echmiadzin, Mayr At‛oṙ Surb 
Echmiadzin Publ., 1966. 265 p. (in Armenian).

27.	 Tixier F. Un aspect méconnu de l’Opus Lemovicence: les monstrances-reliquaires (XIVe-XVe siècles). 
L’Oeuvre de Limoges et sa diffusion. Tresors, objects, collections. Rennes, Presses Universitaires de Rennes 
Publ., 2011, pp. 1–19 (in French).

28.	 Tuchołka-Włodarska B. Goldschmiedekunst vom 14. Bis zum 20 Jahrhundert in den Sammlungen des 
Nationalmuseums in Gdańsk. Gdansk, Marpress Publ., 2005. 146 p. (in German).

29.	 Văetişi A. Barancovan Art, 144 p. https://www.academia.edu/20315722/BrancovanArtThelastsynthesisi
nRomanianArt (accessed 2 March 2023). 

30.	 Vardanyan  M. The Russian Ritual Objects in the Collection of the Dudian Museum at the Armenian 
Diocese of Romania in Bucharest. Banber hayagitut’yan (Journal of Armenian Studies), 2020, no. 1 (22), 
pp. 138–152.

31.	 Vardanyan M. Armenian Altar Crosses in Romanian-Armenian Church Tradition. Revue Des Études 
Sud-Est Européennes, 2020, vol. 58, 1–4, pp. 191–217.

32.	 Vardanyan M. The Silverware Collections of the Armenian Diocese of Romania. Armenian Treasures 
in Romania. Bucharest, Zamca Publ., 2020, pp. 254–256, 262–331. 

Title. Altar Radiances among the Ritual Objects of Armenian Church (On the Example of 
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Abstract. A radiance is one of the elements of decoration of the Holy Table, typical exclu-
sively for the Armenian Apostolic Church. It was formed under the influence of the Western 
Church tradition perhaps after the 17th century, served from western monstrance or ostenso-
rium as an example. The fact that Armenian Church adopted the object much later testifies 
to its non-ritual function. The radiance usually represents round or oval metal compositions 
framed by rays, decorated from one side or from both sides. The center usually depicts either 
the Crucifixion of Christ or the Madonna with the Child. The Radiances preserved in Roma-
nia are mostly of local origin and were created during the 19th century. The design of these 
objects, obviously, was influenced by local culture, signs of which particularly are the scenes 
decorating the object, as well as their iconography.

To a large extent, the masters remain unknown, but it is undeniable, that all the examples 
were made for the Armenian patrons of the Church, since the Romanian Church did not use 
objects of this type.
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The collection of altar radiances from the Armenian Diocese of Romania is of great impor-
tance, since it is distinguished by the diversity of the object. It is also worth mentioning the 
discovery of an engraved inscription on one of the items containing the name of one of the 
Armenian silversmiths who worked in Romania in the end of the 18th and the beginning of 
the 19th century. 

Keywords: Armenian colonies, Armenian Diocese of Romania, ritual objects, altar radi-
ances, Monstrance, Ostensorium, Crucifixion, Madonna and the Child, Dormition of the 
Mother of God, all-seeing eye of God

Название статьи. Алтарные лучезарные диски в ряде ритуальных предметов 
Армянской церкви (на примере коллекций Армянской епархии Румынии) 10
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Аннотация. Лучезарный диск — один из элементов украшения Святого Престола, 
характерный исключительно для Армянской Апостольской Церкви. Он сформировался 
под влиянием западной церковной традиции, вероятно, после XVII  в․ Образцом 
для создания предмета и его художественного оформления послужили западные 
монстранцы (остенсориумы). О том, что предмет вошел в практику Армянской Церкви 
позже основного оформления Святого Престола, свидетельствует, в частности, его 
внеритуальный статус. 

Предмет представляет собой обрамленную лучами круглую или овальную 
металлическую композицию, в центре которой обычно изображается Распятие или 
Мадонна с младенцем. Сохранившиеся в Румынии экземпляры дисков в основном 
имеют местное происхождение и были созданы на протяжении XIX в. На оформление 
указанных предметов, очевидно, большое влияние оказала местная культура. 
Признаками этого влияния, в частности, являются сцены, украшающих предмет, а 
также их иконография. 

В значительной степени мастера-изготовители остаются неизвестными, однако 
бесспорно, что все предметы были изготовлены для жертвователей Армянской Церкви, 
поскольку Румынская Церковь не использовала предметы такого типа.

Коллекция алтарных лучезарных дисков из собрания Армянской епархии Румынии 
имеет важное значение, поскольку отличается видовым разнообразием предметов. 
Кроме того, следует отметить находку на одном из предметов гравированной надписи, 
содержащей имя армянского серебряных дел мастера, работавшего в Румынии в 
период с конца XVIII по начало XIX в. 

Ключевые слова: армянские колонии, армянская епархия Румынии, ритуальные 
предметы, алтарные лучезарные диски, монстранц, остенсориум, Распятие, Мадонна с 
младенцем, Успение Богоматери, всевидящее око Божие

10	  Данное исследование стало возможным благодаря поддержке Епархии Армянской Церкви в 
Румынии, Министерства культуры Республики Армения и Государственного комитета науки МОН 
Республики Армения, в рамках исследовательского проекта № SCS 13-6E440.
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Ill. 50. Altar radiance. 1827. Romania?. Silver, gilded. 53.2×22 
cm. Armenian Church of St. Mary, Targu Ocna, Romania. Photo: 
M. Vardanyan, 2013

Ill. 51. Altar radiance. 18th–19th centuries. 
Romania?. Silver, gilded. 36×29 cm. Arme-
nian Church of St. Mary, Botosani, Romania. 
Source: Vardanyan M. The Silverware Collec-
tions of the Armenian Diocese of Romania. 
Armenian Treasures in Romania. Bucharest, 
Zamca Publ., 2020, p. 281

Ill. 52. Altar radiance. 19th century. Akkerman?. Silver, 
gilded. 36×16 cm. No. 105, Dudian Museum of Armenian 
Diocese of Romania, Bucharest. Photo: M. Vardanyan, 2013

Ill. 53. Altar radiance. 1803–1819. Botosani?. 37×31 cm. 
No. 104, Dudian Museum of Armenian Diocese of Romania, 
Bucharest. Photo: M. Vardanyan, 2013
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Ill. 54. Detail of altar radiance. 1849, Romania? Silver, gilded. Armenian Church of Saints Archangels’, Bucharest. 
Photo: M. Vardanyan, 2014

Ill. 55. Detail of altar radiance. 1871. Romania? Silver. Armenian Church of Saints Archangels’, Bucharest, 
Romania. Photo: M. Vardanyan, 2014
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Ill. 57. All-seeing Eye of God on the exterior 
of Armenian St. Mary Church of Targu Ocna 
(beginning of 19th century), Romania. 
Photo: M. Vardanyan, 2013

Ill. 56. Altar radiances. 19th century. Romania?. Silver. 42×20 cm. Armenian St. Mary Church of Iasi, 
Romania. Photo: M. Vardanyan, 2013




